1z,

SI3bIK MUPOB

E

TakK, KaKk Mbl BUAMM, TO, YTO ANS
nHoenueB aensetcss  wakan,
ans  psga vccnegosaTenen
npeacraBndaeTca 4vyxgon dop-
Mon wmblwneHnsa. Korga paBa

MeOBedsi, Mo paccka3am MHOEWLEB, NMPUBENU B MELLUEPY HEKYIO
XKEHLUMHY, OHa TaM yBuaena MOPLLUMHUCTOrO, rOBOPSILLIErO XXEHCKUM
royflocoMm, ctapvka M HeEOXUOAHHO MOHSNAa, YTO 3TMM CTapLeM OHa
Bblna cama; oHa yAvBUNAach 1 ee NNLIo 1cyeano '. Takke u nccne-
AoBaTenb, U3Y4YaloLMA YYXKYH KyrnbTypy, BMOSIHE MOXET HaWTh B
Hel YepTbl COBCTBEHHOM KynbTypbl UK, MO KpanHen mepe, ee uc-
TOKMN.

WMuuupnaumsa y “gmkapen” He siBNsieTCA B MEpBY0 odepedb Mno-
CBSILLEHNEM B 06pas »KM3HU XMBOTHOTO Mupa. PaHee y OCTSKOB Ha
EHucee 6ygywimm wamaHam NnoBecTBOBanNu 0 pasrosope Hanbornee
CMOCOBHOro LWamaHa K MorieTy C OpJioM, B KOTOPOM KaXabl N3 HUX
oTcTamBan cBoW NpuopuTeT B nonete . Tak xe 1 Y HAeWLEeB saku
Lenb cocTossia He B TOM, YTOObI CpaBHUTLCS C MTULLAMU; O Hanpac-
HOM MOMbITKE OOMEHATbCA “NnaTtbsiMKU’ C KaHIOKOM WMHAeWua Mo
nmeHn MornoH Eka, 4tobbl npruobpecty onpeaeneHHble cnocobHo-
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CTW, NOBECTBYETCS B OJHO cTapuHHoI nereHae . Llenb “nepexona
rpaHnLbl” COCTOUT NpeXxae BCero B TOM, YTOObI NpMobpecTn co3Ha-
HMe o camoM cebe 1 0 cobCcTBEHHOM 0Bpase XnU3HU. ATO Lerb, KO-
TOpasi B KaKOM-TO Mepe obbeanHsieT nHaenua ¢ uccnegosarenem,
Kaknmm Obl NyTAMWU OHM HE LLUECTBOBaNN. ATO Ta LENb, K KOTOPOM
pPasfnMyHbIMK NYTAMU CTPEMUIIUCH JydlLME YMbl YerioBeyecTBa U
HayuHoro mupa®. O nogo6HOIt e Lenu BecbMa SICHO W Heasy-
CMbICNIEHHO coobLuna BeabMa U3 3yryCCKOro NSiEMEHN aHrmumn-
ckoMy aTHorory AHapuaHy Bolube °. ECriv CBS3bIBAIOLLMIACS C UHBIM
MMPOM He CTaBWUT Mof BOMPOC, Kak nonaratoT “‘aukapun’, oencreu-
TENbHbIA XapakTep CBOEW CBSA3W, TO Y HErO N He AOMMKHO BO3HMKATb
Kakoro-nnbo pasmblILLIEHNST O KOHKYPEHTHOWM MO OTHOLLEHWUIO K HEMY
CMocoBHOCTM 3TOro M1pa 6. H 6a604YKM, HU COBbI U T.M. HE rOBOPAT,
KaK 3TO MPOVCXOAMUT CMMOLLb U PAAOM B CKaskax ', Ha PyCCKOM, aHr-
JIMACKOM, HEMELIKOM, dopaHLly3CKOM U Mpounx si3blkax. Ho ¢ Humu
MOXHO 00LWATbCA, €CNN C NMOMOLLIbIO TFanmioOLUMHOrEHHbIX BELLECTB
pacTBOPUTL rPaHULbl COBCTBEHHOM “3BEPUHON NpUpoabl” U, BMECTE
C TeM, rpaHu1Lbl, KOTOpbIE OTAENAOT YerioBeKa OT BbllleHA3BaHHbIX
cywiectB. I BOT TOrga-to ronoca, KoTopble CNbIWNT YenoBek, OT-
nnyaroTcsl OT OObIYHOrO A3blka. TakoM YenoBeK CX0X C OOMbHbIM
LWM30dpeHNEN, KOTOPLIN CIBILLKT, MO Bblpa)KeHU0 U3BECTHOIO MCU-
xmatpa Mepno-oHTy, “voix directe”®. Tak xe, kak 1 aAns wusodpe-
HUKa, ANnSa 39TOr0 YesiloBeka rofioc He 3BYYMT HasiBy U €ro TpyOHO
ybeanTb, 4TO HET HUKakux ronocos. Beabm nHgenues (brujo) v apy-
MX HAapOAOB HEBO3MOXHO YBEPUTb, YTO ONEHWN, PACTEHMS U T.M. HE
MOTyT roBopuTb. [103TOMY O TakUX ranmnouMHaUNSX Hemnb3s BECTU
peuyb Kak 0 “NceBaoBOCTpUSTUSX” , KOTOpbIE OTAMYAIOTCS OT 0BblY-
HOro BOCMPUATUS N KOTOpble Nydwe 6bino 6bl MMeHoBaTb “Unnto-
30PHBLIMU HEOCO3HaHHBLIMU SiBNeHUAMM '°. CpeHeBeKOBbIE MUCTM-
K/ MpeKpacHO 3Hanu, YTO OHWM He neTann B MOASIMHHOM CMbICIe
CnoBa, Kak 3TO CIy4Yunocb Obl C LUINM30PEHMKOM; HO OHU YyTBEp-
Xgann o nogobHOM MOMeTy NepexmToM YyBCTBE ', KaK yBepsna
kapMenuTckasi MoHaxuHs Tepesa 13 Auna 2. Ho To, 4To OTKpbIBa-
€TCs 3a rpaHuuamp, Yyepes KOTopble nepeluarnBaeT 4enoBek, Tak
Xe, KaK 1 caM 4YerOBEK, MEHSIET CBOKO CYLLHOCTb. OTO Y»Ke He Mpo-
CTO XXMBOTHOE, pacTeHMEe UMM HEe4yTo, HO “Marnmdeckoe” XMBOTHOeE,
“‘marnyeckoe” pacTteHune u T.M., COBEPLUMBLLEE TaK Xe, Kak U Yerio-
BeK, npeBpameHme13. Mo MHeHuo nHaenueB “obblYHbLIN” YernoBek
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NnogoOHblE NEPEXNBAHNS CYUTAET MCKaXKEHMEM 4YyBCTB; “O0blvHas”
BeObMa BEPUT, YTO 3BEPM B CBOEN OCHOBE MOBOPAT U YTO NPOTUBO-
MONOXHbIA B3rNSAA 9TO NULLIb KaXyLleecs aBneHne. 3Ta KOHBepCus
HanoMuHaeT Bepy ATMioNeB Ha Hosol BMHee, Ybs MOUTU-"CONHLIE”
nonaraeT, YTO HOYb - 3TO TOSbKO OTCYTCTBME COMHUA; Opyras e
MOUTK-"HOYbL”, HAMPOTUB, CYMTAET, YTO HOYb SBMSIETCA “MO3UTUB-
HbIM” (PEHOMEHOM, a [eHb - 3TO JULLb OTCYTCTBME HOUM ¢, UHbIMM
cnoeamu: “marmdeckux” 3sepen BUOaT No KpanHen mepe He “tenec-
HbIMW” rnasamu (tan casm), HO rmasamu “gywn” (g yan casm), Kak
3TO 3BYYUT B TEKCTax “Pahlavi”'°, unu rnazamu “cepaua” (tschante
ischta), kak roBopsit MHOeNUbl NneMeHn cuy. ATo obpasHoe “aAB-
nsemoe” BMAeHWe gocturanoch B MpaHe npu nomoLm ranmoumHo-
FeHHOr0 BeLLeCTBa Xaoma, CMELUaHHOro C KoHomnmeii '°. ABTOpbI
npecnosyToro “Malleus maleficarum” (“MonoTta BegbM”) Takke Benu
peyb O CyLLeCTBOBaHMM “OBOVHOIO BUAEHNS” y BEAbM N BEAbMaKOB:
0OHO - “AyXOBHOE”, Apyroe - “TeriecHoe”. 10 UX MHEHMo, MHKYObI
Boree pacrionaranu nepebIM, HEXeN BTopbiM ™.

Mpu nposiBNeHnn “ayxoBHOro” BUAEHWS, N1Uo, obnagaroLlee nwm,
Hanogobue paHHecpeaHEBEKOBbLIX brujo, MOrmo MrHOBEHHO Oka-
3aTbCH B APYroM MecTe, Kak ecrnv B6bl OHO MEHSIET rpaHuLbl CBOEW
FINYHOCTU TaK, YTO OOHOBPEMEHHO MOXET HaXOAMTbCA B MecTe rMo-
BCEeQHEBHOro nNpebbiBaHMSA CBOEro Terna 1 B TO XXe BpeMs B ApYyrom
MecTe, rge ero Teno OoTcyTcTByeT. HeuTo nogobHoe npoucxoauT,
Kak OHM camun 06bACHAOT, C sCHOBUALAMMU U Tenenatamu. HassaH-
Hble LA He NPEOAO0NEeBaloT CBOe Tero, Kak Cry4MIoch Obl C anek-
TpomMarHeTnyeckummn BornHamu ~. Pedb naeT He O “nepeHoce”, kak
nonaraet 60MNbLUMHCTBO Naparncuxosioros ® Ho 06 “oTrpaHn4eHmmn’,
npu KoTopom “pacTBopsitoTcsi” 6apbepbl, BO3ABUTHYTLIE B XO4€ Ln-
BMNNU3MPOBAHUA U MHOMBMAOYyaNu3nMpoBaHus. HekoTopble uccneno-
BaTeNM CYUTAIOT, YTO “CNOCOBOHOCTL” K TenenaTum He SBMSIETCA He-
KAM ycCnexoMm nogen, AOCTUrHYTbIM B MPOLECCe 3BOMOLMM, HO,
npexage BCero, pyauMeHTapHoe cBoeobpasue, KOTOpoe COXpaHu-
nocb y nogen ot MX 300710M4ECKUX NPE/IKOB, TO €CTb, YTO OHO SAB-
nsieTcst ataBu3Mom “°. He MbiCnb neTaeT oT 04HOro nuua K Apyromy
WK K€ MHbIM CyllecTBamM W npeaMeTam, HO MCYEe3aloT rpaHuubl,
pasgensiolime ux, n co3gaeTcs BO3MOXHOCTb, KOraa ToT e OyLu-
MEH MOXET “npeBpaTUTbCA” B XXMBOTHOE, NOCKOSIbKY rpaHuLbl, pas-
AensoLwme nx, pacTBOPSIOTCA U C TOW, U C APYrov CTOPOHbI .

MepBOHa4anbLHO BCE BELLW, CyLLIECTBA U ABNEHUS €4UHbI; KaKkue-
nmbo rpaHuubl oTcyTCTBYHOT. Korga KynbTypHbIM repori abeHakoB
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"nyckaH npoLiaeTcs co CBOMMU OETbMU, - NIOAbMU U XKUBOTHBIMUA, -
OH rpebeT B CBOEN Nogke, NOAHMMASICh K COMHLYY, BCE 3aMOJIKaloT U
HEeOXWOaHHO 3amMedaloT, YTO OHW, BNnages paHee oaHUM AONis1 BCeX
A3bIKOM, BOPYF NepecTatoT NoHuMaTh Apyr apyra 2 B npovicxoxae-
HWUK, Y UCTOKA BCErO CYLLLEro, HET HUKAKUX Pasnuynin, moyYemy u Lwia-
MaH NnemMeHn BUHHeOAaro, KOTOpbI BO3BpaLLIAETCS K STOMY UCTOKY,
Gonee He cBsisaH C O6MMKOM YenoBexa %Y MapoKKaHCK1X kabunos
B MPOVICXOKAEHNM “roBopsaT BCE KaMHW, rOBOPSAT BCe BOAbI, FOBOPUT
3emns”?. TNpeanocbinkoit JOCTVXKEHWSI UCTOKA BCEro CYLLEro M
BO3MOXHOCTW MPUODPETEHNS YMEHNST “TOBOPUTL” C HUM SBIISIETCS,
Kak nonaralT uHOoenupl, “GnaroroBeHne” nepen TBOPEHUSIMU Npu-
podbl, NOCKOMbLKY OHM ecTb “manitu” "2 CraTb 4acTbio manltu BceX
BELLEen, o3Ha4aeT “roBopuTb OOWMUM A3blkoMm Bcex Bewen”: “Huka-
KOW pPONnn He UrpaeT, YTO rOBOPSIT pacTeHusiM. Camoe rnmaBHoe - 3TO
YyBCTBO NOOBU K HAM U NpU3HaHME KX Kak paBHbIMK cebe”. Jluuo,
cobuparoliee pacTeHusi, BCAKUMIN pa3 AOIMKHO W3BUMHATLCS nepen
HAMW, €CNN OHO KX PBET, U 3aBEPUTb WX, YTO OHO CaMO Korga-
HMOYOb NOCNYXUT AN HUX NponuTaHmeM. “UTak, n Mbl U pacTeHUs -
BO BCEM paBHbl. H/ Mbl, HN OHM He SIBNSIEMCS B KaKOW-Nnbo mepe
Ba)XKHee UMK He BaxkHee” 2. YMepLLBreHWe KMBOTHOTO CPeamn OXOT-
HUYBbMX NIEMEH pPacCMaTpUBAarnocb kak HEN3DEXHOE KOLLYHCTBO U
MHorga gake Mbitanucb “0bMaHyTh’ XMBOTHOE U M300pasvTb €ero
yOUINCTBO Kak HecyacTHbI criydan. “A He ybusan Tebs, - rosopun
Hekoraa PUHHCKUIA OXOTHUK MeaBeato, - U He OOUH M3 Monx BpaTb-
€B, a Tbl CaM Haroposics Ha poratuHy, cam cebst HaHM3an Ha Hee,
Tbl Cam pasopsan CBOe 30/10TO€ Tero, HanonHue CBOW Xenygok
aropamu!” %’ . FKyTbl 1 TYHryCbl Ha OXOTE€ rOBOPUNN MO-PYCCKU, YTO-
Obl FyX KMBOTHOTO MOBEPWII, 4TO €ro Mpecnesosany v ybunu pyc-
ckne “°. NopobHble M3MEHeHIS A3bika 1 Kamyq)nmk Habnganuchb u
B ApyrMx uacTtax cseta?. [Ina vccneposaTenell, kotopble npes-
CTaBMAT Takux OXOTHVIKOB noasMU NonHbIMK CTpaxa nepen ctu-
XUAHBIMW cUnamu, 3T hakTbl B NEPBYO odepedb cryxaTt npume-
pom 60513HM Nepen MecTbio ayxa youtoro 3eepsi.

WHoeey e 13 nnemeHu Knkamnoc roBopuT criegytowlee: “benble
rybaT Hally CTpaHy, OHWM 3acTaBnsioT B3AbixaTk BCO nNpupogy. OHu
cpes3alnT TpaBbl OJSIMHHBIMK HOXaMW, OHW TyOST TpaBbl U TpaBbl
nnadyT. OHKM ybumBalT AepeBbA CMEPTOHOCHBIM XENe30M, OHU Iy-
6aT gepeBbst U gepeBbsa nnadyT. OHWM BCMaxmBaloT BHYTPEHHOCTb
3eMnu1, OHM AenaroT 3eMio BonbHoOM 1 3emnd nnadveT. OHM oTpas-
NS0T BOAY HALLMX NPO3paYHbIX pek 1 nevansat ee, pbiba ymnpaer, n
pbiba 1 pekun nnadyT, 3emMns nradeT, fyroeble Tpasbl NayyT - A4a,
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BCS Npupoga nnadvet ot 6enbix. O, HebnarogapHble! x nocturHeT
kapa”’. [laxe B [epMaHWN KpecTbsiHe omacanmch CIMLLKOM “pa-
HWUTL” npupoay >'. Elue B npolunoM Beke BepxHendanbLckue apo-
BOCEKN MPOCUNUN Yy KaXkaoro Aepesa MpOLUEHWs, Npexae YemMm ero
“MULLINTB Xw3HK” ¥, MopoBHble obblyan Habnoaanues 1y nuTosLeB .
OpHaxapl, B NETHIOK AYLUHYK HOYb, B HEDE HEOXNAAHHO CBEPKHY-
na MonHWA, W, Korga npo3syyarn rpom, CTapbi MHOEEL NeMEHN
opkmMbBeeB 0bepHyncs K CBOEW xeHe u cnpocun ee: “Tbl NoHANa,
4TO OH ckazan? - “HeT”, - oTBeTUNa OHa, - 5 He NoHsana”>*. OgHako u3
NpVYBEAEHHOrO OTpbIBKA HE creayeT, YTo oba nHaenua He Mornm no-
HATb TO, YTO roBopuna “nTuua rpoma”, KoTopas no NOBEPbIO TEX XEe
NHOENUEeB OTHOCUIach K ONpeaenieHHoMy TUMny BeLLen 1 SBNeHWN,
BbICTYMNaIOLLMX, KaK 1 “X03sieBa 3Bepen”, ayxamn, ¢ KOTOpbIMU Npu
onpefeneHHo MNOArOTOBKE MOXHO YCTaHOBUTb KOHTakT > . Be3
npeaBapuTENbHOM NOATOTOBKM HENb3s HE TONbKO HE MOHSTb AYXOB
n 60roB, HO K BCTpeYa C HUMM MOXET ObITb rybuTensHomn ans 3go-
POBbAI.

Y OpeBHUX IPeKoB, Kak U Y MHOMMX ApYrmx HapoaoB, CYLLECTBO-
Bano noBsepbe, YTO B3rnsg 6e3 noarotoBkn Ha AyxoB U GoxecTsa
MOXeT NPUBECTM K ocriennenmto . 3 aToit BnacT npupoas! 1 ay-
XOB, WX MpenMyLLecTBa HaJ YenOBEKOM, MOCKOMbKY HE OHW, a 4e-
NOBEK MAET K HAM Ansi OOLWEHNsI C HAMK, B HAPOOHOM CO3HaHWM,
co3gaBliemM cebe 3T obpasbl, Ha3BaHHbIE MHOMMMUK UCCregoBare-
naMn “TeopeTU4eCcKUMN CYLLIHOCTAMK”, C KOTOPbIMU HYXXHO Hana-
OWTb 3MMMPUYECKYIO CBSA3b, TO €CTb “OTKPbITb rnasa’>’, BO3HMKMH
“TPVKCTEPbI” TUMa KOMOTa Yy UHAEMCKUX nnemeH > unn nucel y aii-
HOB, siNoHLeB U ap. *. Kak ckasana aTHomnoram LwamaHka 13 nneme-
HM naBmoTco: “lLLlamaHbl HMKoraa He MOryT OOCTUIHYTb BNacTu Hag
KOMOTOM, KOWOT e Bceraa MoxeT orpabutb Bce 1 Bes” .

WccnepoBatenu paccmatpuatoT NogoOHbIe UNNo30pHbIE 00b-
€KTbl Kak npousoLueline oT HecTabunbHOCTM BOCTIPUATUS OENCT-
ButensHocT*!. IMeHHo nopoBHas HecTabunbHOCTL NPUBOANT ec-
nM He K 6e3ymumio, TO K Tak HasblBaeMbiM “TeopusamMm” BOCMPUATUS
mupa. OgHako psg yYeHbIX MPOBOAUT MHTEPECHYH MbICMb, YTO
Henb3s Tak NPOCTO OTBEpPraTh CyLECTBOBAHME Yero-nmbo, ecnv ero
Henb3s HenocpeacTBEHHO HabnaaTk, Kak B Criydae, Hanpumep,
AyXoM-nokpoBuTenemM *“. ECTecTBeHHO, 3TO He MoBCeQHEBHOE Ha-
6niogeHune. Tak, Hanpumep, y uccriegosatensHuubl Octep N'yan B
OOHOM 13 3anagHoadpUKaHCKNX NIIEMEH FOHbS MOMPOCUN ee Ou-
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KW, 4TOObl Yepes3 CTekna OYKOB Nydlle BMAETb BeObM a3 “Btopoe”
NMuo, Kak Hanpumep, y KBaKWYTNen, MOXHO YBUAETb JWLLb BbiMyk-
neiMy rmasammn ™. Tak HasblBaeMbl “LIMBUNN30BAHHbLIA" YenoBek
BOCMPUHMMAET “Mndunyeckne obpasbl” ¢ GONbLUMM CKENCUCOM, NO-
CKOMbKY OH TpebyeT anbTepHaTuMBHbIX OObACHEHWA Ans onpee-
neHHbIX Habnogaemblx aHanoruin. Tak, HanpyumMep, y ceBepo3anag-
HbIX aBCTpanunCKMX nremMeH OoTMedeHa Bepa, YTO NaHawwadgTt no-
BEPXHOCTN 3eMIIN U OCOBEHHO ropHbIe rpsabl Obiny co3gaHbl U Ha-
XOOATCS Ha YEepHOW roroBe MMTOHa MUAONOrMYECcKOro BpeMeHU
KyHykGaHa, KOTOpbI ogHaXabl NPUMMbI B MOpe C AaneKkoro ocT-
poBa. Kak nokasblBalOT UccneaoBaHus, Takoe TONIKOBaHNE 0COBEH-
HocTen nangwadyta oTpaxaeT, NyCTb AaXe B MCKaKEHHOM BUAE,
AeNCTBUTENbHbIE SABMIEHMS, NMPOUCXOAMBLUME B MPUMPOAE Mpu ero
cknagbiBaHum *®. B Takux crnyyasx nofgobHble BOCMPUSTUS, TvNa
ropHbIX Uenen, “nponutbiBaloTca Teopuamn’. OgHako, Hanpumep,
npounMpoBaHMe MNUTOHOM MOXET OblTb MOCTaBNeHO Mo4 BO-
npoc™. W, noatomy, “Teopetnyeckme” npeanonoXeHnsl 4acTto sB-
NATCSH COMHUTENBHBIMU. Bripoyem, peyub naet o6 onpeaeneHHbIX
“Teopusax” 1 NO3TOMY npexae Bcero o6 MHTepnpeTaumsax BoCnpu-
ATUA, TO eCTb 06 MHTepnpeTauunsax, KOTopble CTankMBalTCs C Ha-
LUMMW eCTECTBEHHOHAY4YHbIMW 3HaveHusaMn. B cnydasx, uHTepe-
CylOLWMNX uccnegoBaTenen, MayyarLlmx MCUXonorui “aemMoHu4Ye-
CKOro”, “mmncpndeckue” BOCNpUATUS NoXaTcs B npyrwe7“nn00|<OCTv|”
N MMEHHO MO3TOMY OTMEYaTCA MHOMMMMU YYEeHbIMU **, MOCKOMNbKY
OHW nexar B “nnockocTn”, NpoTMBOpeYvaLLein no3HaBaTeNbHbIM UH-
TepecaMm 39TUX Ntogen. B HblHEWHeNn UMBUNN30BaHHOW KynbType
PEnUrno3Hoe MOHATUE “BepuTb”’ MOAOOHO MOHATUAM “NONIOXUTHLCS
Ha Koro-nudo, 4To-NMOO” WMnNKM “nonaratbCa Ha KoOro-nnbo, 4To-
nn60”*®. BOMbLUMHCTBO 3THOMOMOB, OTTaNKUBAsiCh npenmyLLecT-
BEHHO OT MOAOOHOro 3HadeHus “Bepbl” NMPU ONUCAHUSX “OuKapen”,
BO MHOIMMX Cry4yasix Henpasbl, KOrga OHW FOBOPSAT, YTO “Ankapu’
“Bepunn”’ B “cBepXbecTecTBeHHble” cyllectBa. MuccuoHepsbl, yT-
BepXadasLUne, YTO MacaTeku Bepunu B 6ora, KOTOPOTO OHW He BU-
Aenu, Npov3BOaUNM Ha MHOEWLEB Maro BrevaTrneHns ™.
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